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Convention I69 have been ratified by I7 inember states out of thei75 

ILO member states. Among the I7, IJ are in South and Central America. 
Only I country ratified in Asia Pacific Region. Convention I69 has entered 
its long policy formulation phase. Take the example of the enactment of the 
Indigenous Peoples Rights Act. 48 The convention serves as model for 
cooperation and even a guideline for international financial institutions, such 
as the World Bank, on human rights aspects. The Convention is an 
encouraging sign of national and international cooperation gradually moving 
towarc! {he recognition of the problems and aspirations of the indigenous 
tribal pef?ples and, of course, solutions and approaches. 

47· Id. art. 32. 

48. Republic Act 8371, An Act to Recognize, Protect and Promote the Rights of 
Indigenous Cultural Communities/ Indigenous Peoples, Creating a National 
Commission on Indigenous Peoples, Establishing"lrnplententing~a~sms. 
Appropriating Funds therefor, and for other-Purposes' (1997). · 
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"That the law has taken pains to describe in great detail the bdigcnou.< peoples as n 
category of people rejlects the complexity of the question of identity facing indigenous 
peoples, even more so for indigenous children and youth, in the present Philippine 
tontext, with all the opportunities and temptation of hyphenated or multiple 
identities. "1 

I. INTRODUCTION 

Linking indigenous peoples with globalization necessitates a relaying of a 
personal experience. 

I had an encounter with a London-based transnational company. I was 
then documenting the cultural politics surrounding the geothermal project in 
Mount Apo.2 The chief anthropologist of the self-proclaimed biggest mining 
company in the world phoned me. He said their company was interested in 
mining the gold in the Subanon area. He complained, however, that the 
local bishop, together with the Irish missionaries, were stopping them. 
"Listen!" he exclaimed. "Your tribal people are poor. Your government that 
welcomes us is poor. The Church that opposes us is also poor. Whereas, 
being the biggest mini.ng company in the world, we can offer the best social 
welfare package for your people." Then he asked his real question: "Is the 
voice of the Catholic bishop the voice of the indigenous people?" It was 
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